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The idea of a cube as a dwelling place of God with man is 
clearly revealed by the holy of holies in the tabernacle and 
temple, into which the high priest entered with the blood for 
the sins of the people. Hereby was symbolized an entrance 
into the presence of God. And this earthly cube measured ten 
by ten by ten as the symbol of perfect fellowship with God. 
"And he measured the wall thereof..." (verse 17).  
 
The angel continued with his measurements and found that 
the wall was 144 cubits, about 72 yards. Leon Morris makes 
this observation: "If we are trying to form a mental picture of 

all this we are in some trouble. The measurement will surely 

refer either to the wall's height or its thickness. If the former 

it is curiously low for a city 12,000 stadia high and we have 

already been informed that the wall is 'great and high' (verse 

12). If the latter, it needs a broader base than 72 yards. 

Clearly the number is symbolical. Swete takes the 144 cubits 

to be the wall height and sees it as underlining the point that 

‘the walls of the City are not for defense--for there is no 

enemy at large any more (Isaiah 54:14)--but serve for 

delimitation.’ This is probably the way to take it, with 

perhaps the added thought that 144 is the square of twelve, 

the number of Israel. John adds that the measure is that of a 

man, that is, of the angel. This appears to mean that the 

angel used ordinary human measures, not some 

extraordinary measure of his own."  
 
"And the building of the wall of it was of jasper..." (verse 
18). The exact meaning of this statement is not clear. What is 
very clear is that John is reporting the splendor and worth of 
the wall that is revealed to him. In Revelation 4:3, the One 
upon the throne appears like jasper. Earlier in chapter 21 the 
holy city, aglow with the glory of God, emits the radiance of 
precious jasper (verse 11). Thus is it called to our attention 
that even the wall of the city speaks of the glorious presence 
of God.  
 
The city itself is said to be of pure gold. This is normally taken 
to mean that it had a transparent quality. The complete 
absence of any impurity in the gold is comparable to the lack 
of any trace of opaqueness in rare crystal glass. In verse 21 the 
gold is compared to transparent glass rather than pure glass.  
 
Barclay makes this observation: "It is possible that John is 
here accentuating a feature of the earthly Jerusalem. Josephus 

describes Herod's temple: Now the outward face of the temple 

in its front lacked nothing that was likely to surprise either 

men's minds or their eyes; for it was covered all over with 

plates of gold of great weight, and, at the first rising of the 

sun, reflected back a very fiery splendor, and made those who 

forced themselves to look upon it to turn away their eyes, just 

as they would at the sun's own rays. But this temple appeared 

to strangers, when they were at a distance, like a mountain 

covered with snow, for as to those parts that were not golden, 

they were exceeding white."  
 
In verse 19, John talks about the foundations of the city 
garnished with all manner of precious stones. In ancient times, 
as today, precious stones were desirable for their beauty and 
scarcity. The various stones mentioned in the Bible are hard to 
identify with any exactness because of the many different 
species and colors, as well as the lack of a standard 
terminology. But the overall picture is of a city of brilliant 
gold surrounded by a wall inlaid with jasper and resting upon 
twelve foundations adorned with precious gems of every color 
and hue.  
 
"The twelve gates were twelve pearls" (verse 21). Barclay 
comments: "The most staggering use of precious stones in this 

picture is that the gates of the city of God each consist of one 

vast pearl. In the ancient world pearls were of all stones most 

valued. All his life the merchantman would seek the pearl of 

great price and then count it worth selling all his possessions 

to buy it (Matthew 13:46). Gates of pearl are a symbol of 

unimaginable beauty and unassessable riches."  
 
John saw not temple (sanctuary) in this vision of the holy city. 
There was no need for it, for God Almighty and the Lamb are 
the temple of it. That is because God dwells not in a limited 
place. His presence fills every part of this holy city, and the 
Lamb is the center of this only communion. 
 
The light and the glory of God is so great that the light of the 
sun and moon are superfluous. Hence, there is no night there. 
And the Lamb is the light of it by virtue of the fact that His is 
very God of very God. No sanctuary, as was necessary on the 
old earth, is necessary because the eternal union between God 
and the Lamb. There is perfect uncreated light in the radiance 
of God's multiplied attributes. On earth we experience created 
light, but then the light of His presence will be far superior to 
earth's luminaries. Isaiah had pictured the glorious restoration 
of Jerusalem in much the same terms (Isaiah 60:19-20). John 
is not supplying his readers with information about future 
astrological changes but setting forth by means of accepted 
apocalyptic imagery the splendor which will radiate from the 
presence of God and the Lamb. In his gospel John used 
language in much the same way. He called Jesus the "true 
light which enlightens every man" (John 1:9) and the "light of 
the world" (John 8:12). The metaphor is not uncommon in 
apocalyptic language.  
 
"And the nations of them which are saved shall walk in the 

light of it; and the kings of the earth do bring their glory and 
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honour to it" (verse 24). By the "nations" we understand the 
innumerable saints "out of every tribe and people and 
nation" (5:9). These bring in the glory of their redemption and 
of their kingdom work which they performed while upon the 
earth, bringing their rewards, consisting of various gifts of 
heavenly honors. Heaven will be filled with the glory and 
wonder of their redemption by grace.  
 
Since there is no night there, the gates are ever open (verse 
25). Here we have a beautiful symbolism of the glory of the 
Lamb, who is the "lamp" (21:23), the constant light of the 
Church, by imparting her with the true and saving knowledge 
of God. He said, "I am the light of the world: he that followeth 

me shall not walk in darkness, but shall have the light of 

life" (John 8:12). In the light there is no night there, with all its 
implications of darkness. Because of the Lamb, the gates of 
righteousness are ever open for those whose names are written 
in the book of life. They may enter in, for by sovereign grace 
they are set free from all defilement of sin, from all 
abomination, and from the power of sin and corruption. The 
Church is glorified!  
 
Now, we have arrived at the last chapter of this glorious 
book! The scene of the vision changes. Now John is shown 
the blessed life within the golden city--the glorified Church. 
"And he shewed me a pure river of water of life, clear as 

crystal, proceeding out of the throne of God and of the 

Lamb" (22:1). The background of this vision seems to be 
Ezekiel's vision of the sacred river (47:1-12) which flowed 
from under the threshold of the temple eastward past the altar 
and ultimately into the Dead Sea where it healed the water of 
its saltiness so that many fish could again live in it.  
 
George Ladd, in his commentary, makes this observation 
pertaining to the river. "This is a symbolic way of describing 

the reign of eternal life in the age to come. The symbolism of a 

river of life is a common one in biblical thought. The fact that 

the river flows from the throne of God and of the Lamb means 

simply that God is the source of all life."  
 
H. B. Swete identifies the river of life with the Spirit. In the 
fourth Gospel Jesus says: "He who believes in me, out of his 

heart shall flow rivers of living water." John goes on to 
explain: "This he said about the Spirit which those who 
believed in him were to receive" (John 7:38, 39). God is the 
fountain of eternal life--salvation. In this scene we have a river 
of this water, indicating the superabundance of it.  
 
Whereas there are twelve gates, these must be twelve streets of 
gold leading to the throne of God. (The term 'street' is a 
collective term; so also are the terms "tree" and "river.")  
The trees along the river bear twelve fruits in succession 
according to each month, and even the leaves are not wasted 
but are beneficial for health. All this symbolizes the fullness of 
divine life for the saints in fellowship with God. The 
description of the tree of life follows very closely the language 
of Ezekiel 47:12: "And on the banks, on both sides of the river, 
here will grow all kinds of trees for food. Their leaves will not 

wither nor their fruit fail, but they will bear fresh fruit every 

month, because the water for them flows from the sanctuary. 

Their fruits will be for food, and their leaves for healing." 
Both the abundance and variety of fruit are being emphasized. 
God's provision is ever new and always more than adequate. 
The imagery of the tree has a double source. In the early 
chapters of Genesis we read that if Adam had eaten of the tree 
of life he would have received immortality (Genesis 2:9; 
3:22).  
 
The other source is the verse which we have just quoted from 
Ezekiel. The tree of life was a regular feature in Jewish 
portrayals of Paradise. To eat of its fruit would be to live 
forever.  
 
"And there shall be no more curse; but the throne of God and 

of the Lamb shall be in it; and his servants shall serve 

him" (verse 3). "Curse" here means "accursed thing," not the 
act of cursing. Instead, the throne of God and of the Lamb are 
there, for where these rule there is no accursed thing. Barclay 
observes: "Here is the final culmination of the description of 

the city of God. There will be no accursed thing there. That is 

to say, there will be no more of the pollutions which harm the 

Christian's life. God's servants shall see his face. The promise 

will come true that the pure in heart will see God. The sight of 

God produces two things. It produces the perfect worship: 

where God is always seen, all life becomes an act of worship. 

It produces the perfect consecration: the inhabitants of the city 

will have the mark of God upon their foreheads, showing that 

they belong absolutely to him."  
 
Perhaps the greatest of all eternity's blessing is reflected in the 
one phrase, "and they shall see his face." Moses, the great 
lawgiver of the old dispensation, was not allowed to see the 
face of God because God had declared, "Man shall not see me 

and live" (Exodus 33:20; 33:23). In the ancient world 
criminals were banished from the presence of the king and not 
allowed to look upon his face (Esther 7:8). Jesus taught that 
only the pure in heart shall see God, and John in his first 
epistle speaks of the great transformation to take place at the 
return of Christ when "we shall be like him, for we shall see 

him as he is" (1 John 3:2).  
 
"And he said unto me, These sayings are faithful and true; and 

the Lord God of the holy prophets sent his angel to shew unto 

his servants the things which must shortly be done" (verse 6). 
Verses six through twenty-one of chapter 22 form the epilogue 
of this marvelous book. This section consists of a number of 
rather loosely related utterances which are difficult to assign 
with any certainty to specific speakers.  
 
The speaker is apparently the angel of the preceding paragraph 
who showed to John the eternal city with its crystal river and 
life-giving tree. He now attests the genuineness of the entire 
revelation. The words which relate the visions of things to 
come are faithful and true. They are worthy of belief because 
they correspond to reality. The God of the spirits of the 
prophets means the God who inspired the minds of the 
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prophets. Therefore the messages John received came from 
the same God who inspired the great prophets of the Old 
Testament and must be treated with equal seriousness.  
 
The nearness of the consummation, as reflected by the clause 
"which must shortly come to pass," is not a problem peculiar 
to Revelation. Paul, as well, writes that the time is short and 
that men should adjust their manner of life accordingly (1 
Corinthians 7:29-31). One way to resolve the problem of this 
as-yet-unfulfilled expectation is to hold that God is more 
concerned with the fulfillment of his redemptive purposes than 
he is with satisfying our ideas of appropriate timing. All the 
issues which find their complete fulfillment in that point in 
time when history will verge into eternity, are also being 
fulfilled in the ever-advancing present. The end and the 
beginning are but two perspectives on the same great 
adventure. The final overthrow of evil was determined from 
the beginning and has been in force ever since the defeat of 
Satan by the sacrificial death of Christ and his triumphal 
resurrection.  
 
"Behold I come quickly: blessed is he that keepeth the sayings 

of the prophecy of this book" (verse 7). "Behold I come 

quickly" are the words of the risen Lord. This is, in reality, a 
tender admonition. It amounts to saying, "Do not become 

hardened in unbelief, but repent, for at my coming I will 

immediately reward all men." The promises, and also the 
threats, of Christ have eternal significance, for He is the Alpha 
and the Omega.  
 
We reach the seventh and final beatitude. Some translations 
have: "Blessed are they that keep the commandments." But the 
best reading is: "Blessed are those washing their robes." In 
verse eight, John vouches for what he has written. He saw 
certain things and heard certain words. He is not writing at 
second hand. John goes on to say that he prostrated himself 
before the angel who had shown him these things. The angel 
told him not to fall down before him, for he was a fellow 
servant. He is also of the prophets and of those who keep the 
sayings of this book. John must not give worship, for an angel 
does not fill the role of deity but is only a mediator of the 
divine revelation and therefore fellow servant with John and 
with his brethren, the prophets.  
 
"And he saith unto me, Seal not the sayings of the prophecy of 

this book; for the time is at hand" (verse 10). This amazing 
prophecy is not to be sealed, for the time of fulfillment is at 
hand. As we have noted in chapter one, the predictions begin 
to be fulfilled in John's day. Hence we read of the coming of 
the Lord. He is on the way. We can hear His footsteps in and 
through all the events of history. And His coming will have a 
two-fold effect on mankind, as we read in verses 11 and 12. 
Men hearing the prophecy of this book may harden their 
hearts or repent and turn unto the Lord for salvation. But when 
He comes--and He is coming quickly--their eternal state will 
be determined. His coming to judge the quick and the dead 
marks the end of the day of grace. He is the rightful Judge in 

that He is the "Alpha and Omega, the first and the last, the 

beginning and the end." These are the prerogatives of 
Almighty God, and Christ Jesus is God of very God.  
 
"He that is unjust, let him be unjust still: and he which is 

filthy, let him be filthy still: and he that is righteous, let him be 

righteous still: and he that is holy, let him be holy still" (verse 
11). From the perspective of the Seer the end is so close that 
there is no longer time to alter the character and habits of men. 
The major thrust of the verse is that since the end time is now 
at hand men are certain to reap the consequences of the kinds 
of lives they have lived. The time arrives when change is 
impossible because character has already been determined by 
a lifetime of habitual action. The arrival of the end forecloses 
any possibility of alteration. The deliberate choice of each 
man has fixed his unalterable fate.  
 
J. A. Seiss comments: "There is always a twofold effect from 

the preaching of the divine word. It is quick and powerful, and 

never leaves men where it finds them. It either makes them 

better, or it makes them worse. If it does not absolve, it the 

more condemns. If it does not soften to penitence, it hardens in 

iniquity. If it not a savour of life unto life, it is a savour of 

death unto death. And, unfortunately for the great masses of 

its hearers, it is an instrument of damnation rather than of 

salvation."  
 
"And behold, I come quickly; and my reward is with me, to 

give every man according as his work shall be" (verse 12). 
The distribution of rewards on the basis of works is taught 
throughout Scripture. Jeremiah 17:10 is representative: "I the 
Lord search the mind and try the heart, to give to every man 

according to his ways, according to the fruit of his doings." 
The reward will be spiritual blessedness to the righteous but 
judgment for those who are evil. It is the quality of a man's life 
which provides the ultimate indication of what he really 
believes.  
 
In verse 14, a blessing is pronounced upon those who wash 
their robes, that, those who remain undefiled by their steadfast 
refusal to comply with the demands of the beast. Our English 
version reads, "Blessed are they that do his commandments, 

that they may have right to the tree of life, and may enter in 

through the gates into the city." But the better established 
reading, to which all consent, literally rendered, is: "Blessed 
are they that wash their robes, that they may [in that day 

shall] have the power over the tree of life, and enter by the 

gates into the city." Washing, or cleansing is the great 
qualification for heaven,--"the washing of water by the 
word" (Ephesians 5:26)--"the washing of regeneration" (Titus 
3:5)--cleansing by the blood of Jesus Christ (1 John 1:7). 
There is no doing or keeping of commandments that can save 
us without this. Nor can we ever hope to enter the Holy City, 
or eat of its fruits, or taste of its blessedness, without this 
spiritual washing from all the filthiness of the flesh and of the 
spirit. 
 
"For without are dogs, and sorcerers, and whoremongers, and 
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murderers, and idolaters, and whosoever loveth and maketh a 

lie" (verse 15). The text now describes those who have no 
right to the tree of life and may not enter the heavenly 
Jerusalem. Five of the six designations are also found in the 
slightly longer list in 21:8 of those whose lot is the lake which 
burns with fire and brimstone. The verse does not intend to 
teach that in the eternal state all manner of wicked men will be 
living just outside the heavenly city. It simply describes the 
future with the imagery of the present. The contrast is between 
the blessedness of the faithful and the fate of the wicked.  
The term "dog" is used in Scripture for various kinds of 
impure and malicious persons. In Deuteronomy 23:17-18 the 
term designates a male cult prostitute. In the Jewish culture of 
first-century Palestine it was used in reference to the heathen 
(Matthew 15:22) and in Philippians 3:2, Paul turns the tables 
and applies it to the Judaizers.  
 
John, again in verse sixteen, inserts words of Jesus giving his 
attestation and authorization of the book. "I Jesus have sent 
mine angel to testify unto you these things in the churches. I 

am the root and offspring of David, and the bright and 

morning star" (verse 16). The single name "Jesus" identifies 
the heavenly revelator with the Jesus who had been known 
historically by his disciples. But Jesus is not only a man who 
lived and died in Palestine; he is the Davidic Messiah, the root 
and the offspring of David. He is the shoot that grows out of 
the stump of Jesse (Isaiah 11:1; 53:2), the great Son of David 
(Matthew 1:1; 9:27).  
 
He is also the bright and morning star. This reminds us of the 
old prophecy "a star shall come forth out of Jacob" (Numbers 
24:17). That star, now come to its full brightness, and ushering 
in the morning of the eternal blessedness, Christ here claims to 
be. And as the Godman risen out of Jacob, and possessed of 
all authority and dominion, he gives forth these revelations, 
and pledges to fulfill them. He thus teaches us what a sublime 
Lord and Savior we have, and what is the foundation on which 
we may count that he will fulfill all the wonders of this 
Apocalypse. The morning star is a promise that the long night 
of tribulation is all but over and that the new eschatological 
day is about to dawn.  
 
Verse 17 consists of four invitations. "And the Spirit and the 
bride say, Come. And let him that heareth say, Come. And let 

him that is athirst come. And whosoever will, let him take the 

water of life freely" (verse 17).  
 
Here, the Bride--the Church--through the Spirit who dwells in 
her, responds to the prophecy of this book and to the 
proclamation "Behold, I come" (verse 12). The Bride has 
received a marvelous revelation of Him who is the 
Bridegroom and what awaits her at his second coming in 
glory. Not only does the Triumphant Church in heaven so 
respond--the members of the Militant Church on earth as they 
hear the preaching of the Word likewise respond--saying, 
"Come!"  
 
Those who hear and accept repeat the invitation to others who 

thirst for the water of life. The threefold use of the present 
imperative ("come/let him come") serves to extend the 
invitation until that very moment when history will pass 
irrevocably into eternity and any further opportunity for 
decision will be past. 
 
Barclay suggests that this verse falls into three sections:  
(1) There is the invitation of the Spirit and the Bride. The 
Bride, we know, is the Church. But what are we to understand 
by the Spirit? It may be the Spirit who is operative in all the 
prophets and who is calling men back to God. Much more 
likely, John uses the Spirit for the voice of Jesus himself. The 
regular ending of the letters to the seven Churches is an 
invitation to hear what the Spirit is saying unto the churches. 
Now, the speaker to the seven Churches is the Risen Christ; 
and, therefore, quite clearly there the Spirit and the Christ are 
identified. "The Spirit and the Bride say. Come!" probably 
means that Christ and his Church join in the invitation to 
accept all that he has to offer. 
(2) "Let him that hears say: Come!" symbolizes the great truth 
that every Christ is to be a missionary. He who has been found 
by Christ must find others for Christ.  
(3) The third section is an invitation to all thirsty souls to come 
to Jesus Christ that their need may be satisfied. It must remind 
us of God's great invitation, "Ho, every one who thirsts come 

to the waters, and he who has no money; come, buy and eat! 

Come, buy wine and milk without money and without 

price" (Isaiah 55:1); and also of the great word of Jesus 
himself. "He who comes to me shall not hunger; and he who 

believes in me shall never thirst" (John 6:35).  
 
The revelation is about completed. "For I testify unto every 
man that heareth the words of the prophecy of this book. If 

any man shall add unto these things, God shall add unto him 

the plagues that are written in this book: and if any man shall 

take away from the words of the book of this prophecy, God 

shall take away his part out of the book of life, and out of the 

holy city, and from the things which are written in this 

book" (verse 19, 20).  
 
This warning is not addressed to future scribes who might be 
tempted to tamper with the text, but to "every man that 

heareth," that is, to members of the seven churches of Asia 
where the book was to be read aloud. The warning is against 
willful distortion of the message.  
 
Warnings of this nature were not uncommon in ancient 
writings. In Deuteronomy 4:2, Moses tells the Israelites, "You 
shall not add to the word which I command you, nor take from 

it."  
 
Barclay notes: "The Letter of Aristeas tells how the Septuagint, 
the Greek version of the Hebrew Bible, was made by seventy 

Jewish scholars at the request of the King of Egypt. When the 

task was done "they bade them pronounce a curse" in 

accordance with their custom upon any who should make any 

alteration either by adding anything or changing in any way 

whatever any of the words which had been written or making 
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an omission. In the ancient days, since all books were hand-

copied by scribes and everyone knew how easy it was for a 

scribe to make mistakes in the copying, it was a regular 

custom to insert at the end of a book a solemn warning against 

change." 
 
Moffet notes that the warning is a stereotyped and vehement 
form of claiming a canonicity equal to that of the Old 
Testament. The solemnity of the injunction suggests that the 
speaker is Christ himself.  
 
We mortals dare not tamper with the Word of God, for as 
God's revelation it is ultimate truth. As such, we cannot pass 
judgment upon it. It must pass judgment upon us! We cannot 
add to or subtract from it with impunity. God will take from us 
our part from the tree of life, which means the loss of eternal 
life--no entrance into the Holy City, which means to lose the 
eternal fellowship with God.  
 
Robert Mounce observes: "The verse (20) opens with the 
testimony of Christ that his coming will be without delay, and 

closes with the Seer's response which echoes the church's 

longing for that great day. 'Come, Lord Jesus' is the 

equivalent of the transliterated Aramaic in 1 Corinthians 

16:22, MARANATHA. At the very close of the book is the 

confession that the answers to the problems of life do not lie in 

man's ability to create a better world but in the return of the 

One whose sovereign power controls the course of human 

affairs. 'Christianity is not a faith which bids us look for a 

gradual upward march of man till he reaches an ideal state of 

civilization.' Redemptive history remains incomplete until 

Christ returns. It is for the final act in the great drama of 

redemption that the church awaits with longing."  
 

"The grace of our Lord Jesus Christ be with you all, Amen."   
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